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Abstract. Currently, community development efforts to overcome the 
social problems of the community require efforts to develop culture in order 
to shape the behavior and cultural identity of the community. Research on 
cultural development is still not done much, especially in the context of 
community culture. Cultural wellbeing an important concept in relation to 
cultural development and community development. Wellbeing an 
interesting issue to discuss. So far, there have been many perspectives in 
discussing wellbeing. In this study, the aspect of wellbeing that is the focus 
of research is cultural wellbeing , because this concept has not been widely 
discussed in community culture research. This research is a research that 
focuses on the application and development of the cultural potential of the 
research area and community development, the data in this study were 
obtained from: literature study, interviews, direct observation and living in 
the environment of the object of research, then qualitative analysis was 
carried out. Samin in Blora. The results of this study indicate that culture and 
tradition are important elements in the development of culture and 
community development in order to realize prosperity . The cultural 
traditions of the Samin people need to be preserved and developed in an 
effort to maintain the resilience of traditional culture in the midst of cultural 
shifts and identity crises. From this research, it can be concluded that in order 
to achieve cultural wellbeingin the context of developing the culture of the 
Samin community in Blora, there are four cultural development variables 
that can be applied in improving the cultural wellbeingof the community, 
namely: local cultural development; development of national culture within 
the scope of local communities and communities; cultural development in 
relation to other local cultures; and the development of a new culture based 
on local cultural values that are universal . These variables are mutually 
influencing in shaping the cultural wellbeing of the Samin community. 

 

 
1 Introduction 
In Javanese society, until now, there are still groups of people who have and are still 
practicing egalitarian cultural values, namely the Samin or Sedulur Sikep people in Blora. 
Passed down through blood ties, this is different from the connotation of indigenous peoples 
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as a society bound by blood ties or common origins. Even though the symbols used by the 
Samin people are Javanese symbols, they have different characteristics from the cultural 
understanding known as Javanese culture. 

In the development of modern society, there is a cultural study that has a broad 
perspective in the aspect of community development to address the development of society 
in the social, economic, political, cultural and spiritual fields. Based on this perspective , this 
research will describe the aspects of cultural development. Aspects of community culture, 
especially those related to local culture and the existence of local culture [1]. 

Javanese society is divided into three subcultures, namely santri, abangan, and priyayi. 
Javanese people are also grouped into three subcultures called sociocultural types, namely 
farmers in the interior of Java and Bali, coastal Islamic communities, and mountainous 
communities [2]. Meanwhile, the development of popular subculture is influenced by two 
dominant factors, namely customs and belief systems or religion [3]. 

Local culture is important to be developed and can be exploited by the community 
because of cultural shifts that have an impact on the existence of culture. Currently, there is 
a lot of commodification and commercialization of culture in society due to cultural 
globalization. The development of community culture is needed to maintain the existence of 
regional culture or local culture. Community development aims to improve the quality of 
human life in achieving prosperity [4]. 

Wellbeing is the main goal of a country based on economic aspects, but nowadays the 
goals of society are not only based on economic wellbeing, but also to achieve cultural 
wellbeing. Based on the description above, this study aims to explain the wellbeing of the 
community in terms of cultural wellbeing in the Samin community in Blora Regency. This 
study reveals the development of the Samin community in the fields of art, traditional culture 
and creative activities carried out in maintaining the existence of Samin culture. 

The existence of Samin culture or the teachings of Sedulur Sikep in the Samin community 
needs to be preserved. The teachings of Sedulur Sikep in the Samin community are related 
to the attitude of upholding honesty, kindness and tradition in daily behavior. This makes the 
Samin community a unique community. Since 1905, the people of Klopoduwur, Blora 
Regency, who adhere to the teachings of Samin, have begun to change their way of life, 
starting from their daily life to the customs and beliefs they hold. This different attitude makes the 
Samin community maintain the socio-economic and cultural life of the community while 
preserving it. 

 
2 Research Method 
This study uses a qualitative method. The data validity technique in the study was based on 
Lincoln and Guba's criteria . namely the degree of trust, transferability, dependence and 
certainty. Data analysis used qualitative data analysis. The data obtained in this study were 
through observation , interviews , and documentation studies . The technique of determining 
informants uses purposive sampling [5]. 

The interview used was an in-depth interview with an unstructured interview model 
conducted on the Samin community, direct descendants of the Samin community, the Head 
of Klopoduwur Village, Klopoduwur traditional elders, observers of Javanese culture 
especially Samin culture and the tourism office of Blora Regency. At the time of data 
collection, documentation was also taken as a complementary instrument in research. Data 
analysis used is direct data analysis, meaning that data recording and processing is carried 
out from the beginning of data collection and continues until the end of the study. Data in the 
form of words are arranged into complete text and through three activity lines, namely data 
reduction, data presentation and withdrawal conclusion. 
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3 Results and Discussion 
The Samin community is a community group that has and still maintains a pattern of social 
behavior based on traditional values and strict norms. The Samin community uses the 
teachings of Saminism or Sedulur Sikep as a guide for living and behaving in daily life. The 
teachings of Saminism or Sedulur Sikep in the Samin community still survive today [6]. 

The Samin people live in the southern area of the village of Klopoduwur, Blora Regency, 
which is adjacent to a protected forest. The Samin community or Sedulur Sikep was founded 
by Samin Surosentiko or Raden Kohar, the son of Raden Surowijoyo. Raden Kohar is a 
descendant of Prince Kusumaningayu, who was born in 1859 in Papangan, Randublatung, 
Blora [7]. The Samin community or Sedulur Sikep is a society that is based on the teachings of 
Samin Surosentiko [8]. The Samin people live in groups in one area in the village of 
Klopoduwur, Blora, making it easier for the community to communicate and socialize with 
local residents. 

 
3.1 Samin Community Identity 

The Samin community with its teachings of sedulur sikep or wong sikep adheres to the order 
of life in a traditional environment that is obeyed by the Samin community. The Samin people 
live in groups that separate themselves formally from the general cultural order. The 
development of the Samin community is influenced by two dominant factors, namely 
customs and belief systems. Customs and belief systems or religion have an important role 
in the process of absorbing and forming the Samin community's view of power or social 
symbols in society. Customs and religion form the pattern of attitudes or individual views of 
the Samin community in accepting cultural developments. 

The teachings of Saminism originated from the anxiety of Raden Surowijoyo who did not 
like the behavior of the Dutch colonial government as a colonizer. Raden Surowijoyo then 
made a moral movement by changing his name to Samin (Sami-sami Amin which means 
equal or equally prosperous). The surrounding community views the Samin community with 
different assessments, there are some who think that the Samin community movement is a 
symbol of resistance to Dutch colonial rule, there are also some people who think that the 
Samin community is a non-religious and backward society. 

Saminism is actually an understanding of resistance to Dutch colonial rule which has been 
transformed into a cultural description. The resistance against the Dutch was subtly used by 
the Samin community, namely by calling their group as Sedulur Sikep. While Sedulur sikep 
comes from the word sedulur or wong which means brother or people sikep which means 
honest, good character, so sedulur sikep means people or brothers who have good and honest 
character [9]. 

The cultural identity of the polite and religious Samin community is interesting to study 
by relating it to the current socio-political conditions and cultural developments. The life 
teachings of the Samin community which have been instilled from generation to generation 
are life provisions for the descendants of the Samin community. The life teachings handed 
down by the Samin people as their cultural identity include kudu weruh te'e dhewe, lugu, 
lamun mligi. Kudu Weruh Te'e dhewe means being able to recognize one's own property 
which means being able to distinguish private property from the property of others, so that in 
using something or other goods it must be based on personal ownership and if using someone 
else's property, permission must be obtained. Lugu means what it means if entering into an 
agreement there are only two choices, yes and no, with the aim of not causing disappointment 
to the other party because there is certainty of the answer. Mligi means being responsible for 
the principles of life and not violating the rules of society. 
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Initially, the Samin community did not attend formal education at all because according 
to the Samin community, formal education led to the entry of other cultures and caused the 
community to want to work outside the agricultural sector, thereby reducing the purity of 
Sedulur Sikep's teachings. The Samin people have distinctive clothes in the form of suwal 
(trousers that are below the knee), udeng (headband), and bebhet (sarong) for men and long 
cloth and kebaya for women. The typical color of the Samin people's clothing is black. The 
rules or social norms of the Samin community can be categorized into two parts, namely (a.) 
petil-jumput means abstinence from taking things that are found, meaning that whoever finds 
an item must return it or give it to traditional elders so that it can be returned, or if the owner 
is not known, it becomes the property of the community village. (b) bedhok-colong, namely 
abstinence from stealing. The cultural identity of the Samin community is a cultural force for 
community development in an effort to achieve cultural prosperity. Honesty in the Samin 
community is a principle of life that must be maintained as the identity of the Samin 
community. 

 
3.2 The Cultural Creativity of the Samin Community as Guardians of Cultural 
Existence 

Responses to cultural developments in today's society progressively tend to show uniformity. 
In terms of culture, uniformity does not only mean the loss of cultural heritage but also has a 
different new standard in life. This shows a relationship with traditional values that are not 
fully understood and applied by the community [10]. 

The Samin tribe has existed since the 19th century in Blora and spread to several areas 
including Kudus and Pati. The Samin community spread their teachings through the Samin 
character (botoh) by visiting each area with a brotherhood strategy (paseduluran). There is a 
perception of 'weird' from some people due to a lack of understanding in the Samin tribal 
community. The local wisdom possessed by the Samin tribe, among others, is a harmonious 
and sumeleh attitude, providing exemplary good attitudes . The cultural identity of the Samin 
people can be seen in the life attitudes of the Samin people in their daily lives. The Samin 
community's guidelines for life relate to honest and polite attitudes, the guidelines for life are 
(a) not taking other people's property (b) not talking dirty. The cultural identity of the Samin 
community can be preserved as part of cultural development activities that are expected to be 
able to create cultural wellbeing for the Samin community. Culture and well-being are 
influenced not only by artistic and cultural activities, but also by such things as economic 
development, preservation of cultural heritage and community development strategies. 
Cultural well-being can broadly include shared values, beliefs, habits, behaviors, and 
identities [11]. 

Changes in the culture and attitudes of the Samin people towards cultural development 
and socialization with outsiders are the result of the cultural development of the Samin 
people. Cultural acculturation that occurs in the Samin community occurs because of the 
work environment or agricultural land that is connected to outside community settlements, 
the entry of Islamic culture, the inclusion of educational patterns and also the existence of 
mixed marriages. This affects each other in the development of culture in the Samin 
community. 

Education and external cultural influences affect the behavior patterns and nature of the 
creativity of the Samin community. Meanwhile the entry of Islam and the occurrence of 
mixed marriages in the Samin community in Klopoduwur influenced the cultural 
development of the Samin community towards cultural wellbeing. Workplaces that are 
associated with outside community settlements also take part in influencing changes in the 
mindset and identity of the Samin community. 
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The factors that influence this cultural change function for the development of culture for 
the development of the Samin community towards cultural wellbeing and maintaining the 
existence of the Samin identity. Efforts and forms of maintaining the cultural identity of the 
Samin community are currently carried out in various models. Which is implemented by the 
traditional elders of the Samin community who are supported by the regional government of 
Blora Regency. 

Preservation of Samin identity is done by studying the Samin community with the term 
ngangsu kawruh Samin or learning from the Samin community, especially the life philosophy 
of the Samin community. One of the philosophies of life that has survived to this day is sapa 
nandur bakal ngunduh wohing pakarti which means to be kind and respectful to others if you 
want to be respected by others. 

The Samin community in Klopoduwur village has a social structure that regulates and 
binds the Samin community. Meanwhile, the Klopoduwur village community as a whole also 
has rules that bind all its citizens, including the Samin community. Society as a whole is 
bound by social structures and norms in the Klopoduwur society. As part of the Klopoduwur 
community, the Samin people have their own language, teachings, customs and habits 
according to their identity and social interactions within the Samin community itself. The 
social interaction of the Samin community is based on the teachings of Samin Surosentiko. 
This teaching is contained in their holy book, namely in the serat Uri-uri Pambudi or a book 
containing guidelines for behavior. In religious life, the Samin people have applied the 
teachings to respect each other's differences by respecting the religions and beliefs of others. The 
Samin people think that all religions are good, so they should not hate each other even though 
their beliefs are different from the Samin people [12]. 

The open interaction of the Samin community is also beneficial for the cultural 
development of the Samin Community. Mutual respect and appreciation in the fabric of 
harmonious communication between the Samin community and outsiders is also useful for 
maintaining the existence of Samin culture in society. 

Samin society at this time, especially in the written population identity as adherents of 
Islam. To be able to develop the culture of the Samin people, the Samin community leaders 
with the assistance of the Klopoduwur village officials did some creativity. This creativity is 
related to the agricultural culture adopted by the Samin community. Through the Head of the 
Klopoduwur Village, a Samin cultural festival and a Samin batik business were formed with 
the motif of agricultural tools and the natural environment of the rural community. 

The Samin Batik business under the name Batik Samin Klopoduwur Blora Regency 
which was pioneered by Dwi Lestiani serves to maintain the cultural identity of Samin with 
the aim of increasing the income and cultural wellbeing of the Samin community. The 
development of Samin culture is also supported by the establishment of the Samin 
Klopoduwur tourist village and the stipulation of local Wisdom Sedulur Sikep or the Samin 
community in Klopoduwur, Blora Regency as an intangible cultural heritage based on the 
decision of the Ministry of Education and Indonesian Culture Number 
65682/MPK.E/KB/2018 [13]. 

This research shows that cultural empowerment is able to help the Samin community in 
an effort to maintain the Samin identity and improve the wellbeing of the community through 
the Samin cultural festival and the Samin batik business. Empowerment of Samin batik and 
the Samin cultural festival open new job opportunities, such as culinary production, 
beverages, souvenirs and transportation services. So that the development of the pioneered 
business and the support of the local government has an impact on increasing the wellbeing 
of the Samin community and the existence of Samin's cultural identity. 

Participation and development of the Samin community through community 
empowerment and the combination of cultural values, community empowerment can build 
awareness, train and educate the Samin community to become better individuals. Community 
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participation that occurs like this is in line with the concept of community empowerment 
where participation is one of the keys to the creation of cultural wellbeing [14]. 

The support of the surrounding community that does not differentiate the Samin 
community also helps to maintain the existence of the Samin culture in Klopoduwur, Blora 
Regency. This participation also increases the level of income and wellbeing of the 
Klopoduwur community in general. The greater the increase in people's income, it turns out 
that it also has an influence on increasing community participation in supporting the existence 
of Samin culture. 

Another variable that supports the existence of Samin culture is the cultural development 
activities carried out by the Samin community and the Klopoduwur village apparatus in 
accordance with the culture and traditions of the community. Creativity that is in accordance 
with community traditions will be more easily accepted, because it does not conflict with 
the beliefs and cultural identity of the community, so that it is supported by the community. 
This can create a harmonious relationship between community development, cultural 
development and improving community wellbeing. 

 
4 Conclusion 
The cultural development of the Samin community in community development activities in 
the concept of cultural development has an impact on increasing cultural wellbeing for the 
Samin community in Klopoduwur, Blora Regency. The activities of the Samin cultural 
festival and the Samin Batik business open up job opportunities and develop the culture of 
the Samin community. 

The existence of the Samin tourist village and Samin batik provide opportunities for the 
development of community creativity in expressing culture and traditions so that the 
existence of Samin culture is maintained and the surrounding community also benefits 
economically. The development of the Samin culture with the development of community 
participation can create cultural wellbeing and increase the income of the Samin community, 
so as to create cultural wellbeing for the Samin community. 
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